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To THE KITCHEN, ON THE TABLES AND... TO THE AFTERLIFE.

REMAINS OF EGGS IN EARLY MEDIEVAL GRAVES FROM POLAND

Abstract

In the early Middle Ages, birds were the source of meat, fat, feathers, and eggs. Their main supplier was domes-
tic poultry, especially chickens. Eggs were an important and widely available component of the diet, but also
played a role, among other things, in the funeral rituals of that time. In the cemeteries of the early Piast period,
their remains in the form of shells are a rarely recorded element of grave furnishings (33 graves from thirteen
cemeteries). These finds occur mainly in burials of children (infans) and adolescents (iuvenis). There are vari-
ous meanings, content, and connotations associated with depositing eggs as grave goods, relating to both pagan
and Christian religious worldviews. The key issues seem to be those related to fertility, stimulation of life
forces, regeneration, and transformation. The magical and protective significance of the egg is also revealed.
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INTRODUCTION

It is obvious to say that animals have largely
decided (and still decide) about the quality of hu-
man life. As an indispensable food base and source
of raw materials, they satisfied the most elemen-
tary human needs. They constituted an element
affecting the shape of a social organisation, man-
agement method, economic foundations, and diet
preferences. At the same time, the world of fauna
was present in the spiritual sphere as a multifaceted
object of beliefs and sacred rituals. As emphasised
by D. Makowiecki, Animals, and how they were
dealt with, they became means with which man ex-
pressed or manifested his ideas resulting from mag-
ical or religious beliefs. In this regard, animals can
be given the status of something central, necessary

* Institute of Archaeology and Ethnology Polish Academy
of Sciences, Lodz; ® https://orcid.org/0000-0002-8158-1104;
t.kurasinski@iaepan.edu.pl

for the functioning of man to create new variants
of cultural behaviour constantly.!

Cemeteries are a particularly valuable source
of archaeological materials. Firstly, faunal grave
deposits could be associated with sacrificial destiny
or conviction about the need to supply and secure
the deceased with certain items in the afterlife (an-
imals as living companions or food). At the same
time, they were a reflection of eschatological and
religious-magical ideas.”

However, we should start our discussion by
briefly outlining the role that birds played in the ear-
ly Middle Ages in terms of their consumptive and

' Makowiecki 2016a, 73.

2 See e.g., Kajkowski and Kuczkowski 2011; Kajkowski
2024; Bojarski 2024. We omit here the so-called animal burials,
which are another kind of ritual manifestation of beliefs, al-
though sometimes the boundary between them and the deposits
indicated here is quite ambiguous, especially in the case of joint
burial of human and animal bodies.
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non-consumptive use. This will allow us to present
the background for other issues related to the role
of birds in the lives of the communities of that time.
The ‘grave’ use of eggs and their remains falls into
this broadly drawn perspective defining the interac-
tions between humans and the avifauna.

THE CONSUMPTION AND NON-CONSUMPTION
IMPORTANCE OF BIRDS — SELECTED ISSUES

As demonstrated by zooarchaeological re-
search, birds had a small but constant share in
the economic structure related to animal breed-
ing and use in early medieval Poland. Mammals
dominated breeding and hunting, but avifauna
was characterised by a much greater diversity
of species.’ Poultry, in particular, draws atten-
tion. Quantitative data obtained from collected
bone remains prove that domestic chickens (Gal-
lus gallus f. domesticus) were the most consumed
species. In the early Middle Ages, it was the only
fully domesticated bird.* Another important spe-
cies, although used to a much lesser extent, was
the domestic and/or wild goose. In this case, due
to the great morphological similarity, it is gener-
ally impossible to determine whether the remains
came from a wild goose (greylag goose — Anser
anser) or a domesticated one (Anser anser f. do-
mesticus).’ Duck could also have had some con-
sumption value, although, given the current state
of knowledge, it should be ruled out that the cus-
tom of keeping breeding forms became widespread
in the early Middle Ages (Anas platyrhynchos

3 Bochenski 1993; Lasota-Moskalewska 2005, 237-238.
In reality, the share of birds in farming was probably higher,
and the underestimation of their skeletal remains could have
had various reasons. For example, bird bones could have
been thrown away or taken outside the inhabited area or eat-
en by other animals such as dogs or pigs, Gilbert et al. 1996,
2; Koztowski 2004, 14; Ehrlich et al. 2023, 112. In the case
of poultry in the Middle Ages, they were probably kept more
often and in larger numbers than indicated by skeletal remains,
but they were sold or exchanged, or left the farm as tribune,
Schulz 2011, 434. The herds, however, were not very numer-
ous, Trawkowski 1985, 38.

* Their breeding was probably much less complex and ex-
pensive than that of geese. It is likely that chicken breeding was
much less complex and expensive than geese. It is assumed that
this dominance was mainly due to the ease of keeping this bird
in conditions of limited space and the fact that it did not require
much care in feeding. Chickens are omnivores and can feed
on kitchen scraps and grain chaff. Natural food also included
larvae, insects and snails. Capons need about half as many cal-
ories as geese to fatten up, Koztowski 2004, 28; Slavin 2009,
37-38; Slavin 2010, 4; Makowiecki 2016b, 157; Wiejacka and
Makowiecki 2018, 80.

> Bochenski et al. 2000, 114; Pigtkowska-Matecka 2023,
277. Although it cannot be ruled out that domestic geese were
bred in the early Middle Ages, cf. Lewicki 1954, 467; Lewic-
ka-Rajewska 2004, 77, their breeding form in Poland began to
play a more important role only in modern times, Makowiecki
2008, 65-66; Makowiecki 2016b, 211.
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f. domestica).® The date of domestication of this
bird has not been precisely determined, mainly
due to the difficulties in macroscopically distin-
guishing the bones of wild individuals (mallard
— Anas platyrhynchos) from farmed individu-
als.” It seems that in Europe, ducks could only
be convincingly classified as poultry in the late
Middle Ages or early modern period, although in
the light of the few written sources, some forms
of primitive breeding may have existed even ear-
lier.® In Poland, proper duck breeding probably
began only in the 15" century.’

Other birds played only a marginal economic
role in the Polish lands at that time.!° Hence, fur-
ther considerations will be limited to the three bird
species mentioned above.

The exploitation of birds primarily had two
goals — obtaining meat and fat. Their main supplier
was domestic poultry, especially chickens. Usual-
ly, the whole carcass was consumed, with no clear
preference for any part of it,!! although the collect-
ed bones sometimes allow us to see, as in the case
of Kalisz Zawodzie, the prevalence of consump-
tion of selected anatomical parts of the chicken in
the form of thighs and wings.'? It is estimated that
the actual share of chicken meat ranged from a few
to a dozen or so per cent (maximum 20%) of the to-
tal meat consumption.'* What is important from the
point of view of this paper, however, is that these
birds were also used as a source of eggs, which

¢ Archeozoological data on chickens, geese and ducks
from early medieval sites in Poland, see e.g., Bochenski et al.
2000, 113-114; Makowiecki 2001, 40, 49, 57, 60, 89, 100;
Koztowski 2004, 20-25; Makowiecki 2006, 132-134; Makow-
iecki 2008, 64-66; Makowiecki 2010, passim; Makowiecki
2016b, 157-159; Makowiecki and Gotfredsen 2002, 74-77;
Makowiecki and Gotfredsen 2007, 290-292; Makowiecki and
Makowiecka 2023, 362; Makowiecki et al. 2014, 361; Piatkow-
ska-Matecka and Tomek 2013-2014, 216, 218; Wiejacka and
Makowiecki 2018, 80-82; Pankiewicz 2023, 164; Piatkows-
ka-Matecka 2023, 257, 277-278. Cf. mentions from early me-
dieval Arabic sources, Lewicka-Rajewska 2004, 75-76.

" Bochenski et al. 2000, 29, 114; Luff 2012, 518, 522.

8 Benecke 1994a, 187; Benecke 1994b, 382; Albarella
2005, 255-256; Cherry and Morris 2008, 2-3; Luff 2012, 519-
522. According to A. Lasota-Moskalewska, it can be assumed
that the process of duck breeding, which led to their domes-
tication, began at the turn of the eras, Lasota-Moskalews-
ka 2005, 254. There is a mention of stuffing ducks with flour
dumplings in Arabic sources (al-Biriini), cf. Lewicki 1954, 467-
468, although this may refer to the fattening of geese, Lewicka-
-Rajewska 2004, 77.

® Makowiecki and Gotfredsen 2002, 75; Makowiecki
2016b, 159.

101t was probably different in the East Slavic areas, where
the role of poultry in the diet was not so strong, although there
was a noticeably high share of wild birds, Gorobets and Koval-
chuk 2017, 160, 164.

' Makowiecki 2016b, 210-211.

12 Pigtkowska-Matecka 2023, 277.

13 Koztowski 2004, 26.
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were an important supplement to the diet of that
time as a seasonal animal-based additions.'"* In the
early Middle Ages, eggs were a product generally
available to all social classes.'” In light of historical
evidence, they were an extremely important ingre-
dient in medieval cuisine. Eggs were used to pre-
pare cakes and various meat dishes as an addition
to thick sauces.'*

According to zooarchaeological findings, the
indirect confirmation of the importance of the hen
as a bird providing eggs is the discovery of bones
belonging to females with special endosteal tissue
(medullar bone) filling the marrow spaces at some
medieval sites in Poland (e.g., Katdus, Kotobrzeg,
Kalisz-Zawodzie, Poznan, Leczyca, Zerniki). It ac-
cumulates in the bones between laying cycles, serv-
ing as a vital reservoir of calcium for building the
eggshell.!” The presence of laying hens within the
groups is, therefore, evidence of a well-established
tradition of egg-breeding. They may have been so
numerous that their killing was not considered un-
economical.'®

In the discussed period, eggs from other birds
were used for consumption purposes to a negligi-
ble extent. In the case of geese, it should be as-
sumed that this was mainly due to their low egg
production. Keeping them mainly for the purpose
of obtaining eggs would, therefore, be economi-
cally unjustified.”” Medical contraindications were
also important. As Hildegard of Bingen stated,

!4 Chicken eggs are a nutrient-rich and versatile food
source. Their main nutritional value comes from their high pro-
tein content. For comparison, in chicken eggs, protein consti-
tutes 12.6% of the total mass, which is equivalent to the protein
content in red meat (e.g., beef — 14% protein). Egg whites also
contain all the essential amino acids (not synthesized in the
body), a number of vitamins and minerals, and important trace
elements, Stadelman 2000, 501, 505; Stewart 2013, 26.

15 Kozlowski 2004, 26.

16 Dembifiska 1963,
Schubert 2019, 185-186.

17 Makowiecki 2008, 65; Makowiecki 2010, 195-196;
Makowiecki 2014, 377; Makowiecki 2016b, 75, 108, 211; Piat-
kowska-Matecka 2023, 277-278; see also Serjeantson 1998,
26-27; Van Neer et al. 2002; 129-133; Gal 2006, 53; Sykes
2007, 28; Serjeantson and Crabtree 2018, 126. The biological
mechanism is discussed in detail in Dacke et al. 1993; Ker-
schnitzki et al. 2014.

'8 Wiejacka et al. 2022, 137, see also Toussaint-Samat
2002, 320.

19 Serjeantson 2002, 44, 53; Wiejacka and Makowiecki
2018, 84. Starting in February, domestic geese laid one egg per
day, or one on alternate days. Eggs were available for sale or
consumption from February onwards, for 2-3 months. A peak
of fertility in the fifth year of age, so for egg production, female
geese should be kept to about five years of age. Unlike hens,
geese mate for life and it is impossible to pair one gander with
more than 3-4 geese. By comparison, there can be a rooster for
every 20 hens. Hence, to ensure steady reproduction, the ratio
of females to males must not exceed 4:1, Serjeantson 2002, 41,
42; Slavin 2010, 4, 15, 19.

123; Beranova 2007, 110-111;

goose eggs were unhealthy for humans, regard-
less of how they were prepared, as they caused
scrofula and other ailments.? This was not a rule
for all of Europe. However, as in early medieval
Ireland, goose eggs were valued more highly than
chicken eggs.?! On the other hand, duck eggs have
never enjoyed great demand in Europe due to their
worse taste than chicken eggs, even though ducks
are naturally prolific layers and their eggs are
highly nutritious.?> We can, therefore, be certain
that in the Middle Ages, only chicken eggs were
important in the diet.

The consumption of bird eggs is undoubtedly
evidenced by their remains in the form of shells
discovered in settlement contexts. They are waste
from food preparation, although they are not very
common finds.? Their species classification is also
difficult, especially without the possibility of us-
ing more advanced research techniques.” In light
of what has been said above, it should be expected
that these will mainly be the remains of chicken
eggs, although goose, duck or other species cannot
be ruled out.

Eggshells, including fully dyed and ornament-
ed ones, were found in early medieval features and
layers of the hillfort in Opole-Ostrowek (Fig. 1).26

2 Kobielus 2002, 102.

21 Kelly 2000, 105.

2 Luff 2012, 522.

2 The literature on the subject indicates that: The discov-
ery of fragile eggshells requires adequate contexts (usually
graves), good circumstances for fossilization as well as cau-
tious methods used during excavations, Gal 2006, 52.

24 Serjeantson 2006, 137.

2 See Jakab 1979, 148-149, 162; Trotzig 1991, 167; Stew-
art et al. 2013; Dobney et al. 2007, 180-181; Banham and Faith
2014, 117.

26 Holubowicz 1956, 234, 296; Bukowska 1958; Bukow-
ska-Gedigowa and Gediga 1986; Egg remains are sometimes
considered to be building sacrifice, Hotubowicz 1956, 296; Bu-
kowska 1958, 47; cf. Vecerkova 2007, 8; Reed 2019, 3, 8; §pehar
and Zori¢ 2022, 1007. This thesis may be supported in particular
by the fact that a whole egg was deposited, but it is difficult to
assess this conclusively based on the state of preservation of the
remains in question. Usually, we deal with more or less numer-
ous clusters of shells. In some cases, however, this cannot be
ruled out. In Opole-Ostréwek, a single whole egg was probably
placed under the shoulder blade of a shovel-shaped share locat-
ed within one of the houses (near the threshold) — a melted mass
that had deeply eaten through the metal, Hotubowicz 1956, 294-
295. According to J. Wawrzeniuk, this find rather indicates leav-
ing food for demons, cf. Wawrzeniuk 2016, 60, in tables no. 1
and 19 it was defined as a building sacrifice — Wawrzeniuk 2016,
311, 352. We are probably also dealing with such a find at the
stronghold in Gdansk, where it is believed that a whole egg was
deposited under a log beam in one of the corners of the house
(years 1180-1205), Kaminska 1952, 95; Lepoéwna 1981, 179.
This was a construction level originally dated to the years 1180-
1205, and after conducting verification studies, to the 2" quarter
of the 12" century, Ko$cinski and Paner 2005, 37, Tab. 3. The
circumstances of the discovery allowed it to be treated as a foun-
dation offering, Bukowska 1958, 47; Lepowna 1981, 179, 194;
Wawrzeniuk 2016, 61, 351, but it is not excluded that we are

9



Fig. 1. Eggshells from
Opole-Ostrowek.

Source: Hotubowicz 1956,
fig. 131. Fig. unscaled.
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In Poland, they were also recorded in a pit in-
terpreted as the remains of a hearth or furnace,
which was discovered at the site of a 13"-cen-
tury settlement in Gréjec.?” Such remains were
also found at sites younger than the early Middle
Ages, for instance, in Poznan (13/14 Zydowska
Street)®® or Unistaw (Teutonic Knights’ castle).?
Eggshells are discovered in archaeological con-
texts and also in other European regions, e.g.,
at 9"-11%-century sites in the British Isles. For
example, considerable quantities were recovered
from York, St Martin-at Palace Plain, Flixbor-
ough and from the deposits laid up on the kitch-
en floor at Eynsham.* Furthermore, egg remains
were discovered in medieval contexts in Esto-
nia, e.g., in Tartu,’ in Hungary, e.g., in Vész-
td-Magor*? or the Czech Republic, e.g., Libice
nad Cidlinou.*

Let us just mention the various ways of us-
ing bird bones — due to their specific shape and
structure (thin cortical wall), they were often used
to make special tools, ornaments and, in partic-
ular, instruments, while the claws were usually
perforated and served as amulets.** For example,
needles made of bird bones come from Czersk

dealing with food leftovers resulting from the utilitarian sphere
of human activity, cf. Kajkowski 2019, 227.

27 Suchodolski 1979, 213.

28 Makowiecki 2016b, 78, 211.

2 Wiejacka et al. 2022, 135, 137.

30 Dobney et al. 2007, 52, 180-181; Sykes 2007, 28; Stew-
art et al. 2013; Serjeantson and Crabtree 2018, 126.

3! Ehrlich et al. 2023, 114, 118.

32 Jakab 1979, 149.

3 Krumphanzlova 1986, 519.

3 See Bochenski et al. 2000, 117-118; Gal 2006, 56.
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(graves no. 669, 767 and 776).3 A separate cat-
egory of the discussed organic products is flutes
and whistles-fifes, which we know from, among
others, the cemeteries in Dziekanowice, site 22,
graves no. 45/92, 30/95, 9/97 and 50/01°¢ and
Giecz, site 4, grave no. B23.3” We also have ar-
tefacts of this type from other European regions,
and in the Middle Ages, the bones of larger birds
were chosen for their production, especially
geese, swans, eagles, vultures, and cranes.*® In
Katdus, site 1 (grave no. 163), a woman (adultus)
was buried with an animal tusk and a bird claw,
which were part of a necklace additionally com-
posed of beads.*

Another form of cultural and spiritual signifi-
cance of birds was expressed in funeral rituals. This
was manifested not only by burying the dead with
objects made of bird bones and placing the corpses
on quilts and pillows stuffed with feathers*’ but also

35 Bronicka-Rauhut 1998, 41, 103, 113, 114.

3¢ Wrzesinska and Wrzesinski 2003, 243, 248; Wrzesinski
2022a, 220.

37 Indycka 2021, 166-168.

¥ E.g., Kozak 1997; Moreno-Garcia et al. 2005; Leaf
2007; Biermann 2008, 252-253; Kiichelmann 2010.

3 Bojarski 2020, 387.

40 This is confirmed by the results of specialist analyses
of feathers used to stuff bedclothes on which the deceased
were buried in two boat graves from Valsgirde (7" centu-
ry). Feathers from geese and other bird species were used.
Presumably, this raw material had a deeper meaning than
simply filling pillowcases, Berglund and Rosvold 2021. The
presence of feathers and down from birds of the order 4n-
seriformes (ducks, geese, swans), sometimes in combination
with other taxa, as a stuffing of pillows and quilts has also
been found in other early medieval graves from northern Eu-
rope, Berglund 2009; Dove and Wickler 2016; Kirkinen et
al. 2020. Such finds are generally considered to be indicators
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by placing whole birds or their smaller or larg-
er parts in graves. Bird bones, similarly to those
of other animals, discovered in such contexts are
most often considered to be remnants of sacrifi-
cial practices, a funeral feast or food intended for
the last journey, although this does not exhaust all
possible interpretations (e.g., a sign of status and
identity, the role of a psychopomp, a manifesta-
tion of the bond between an animal and a human,
hunting trophies).* Unfortunately, we have very
few such deposits from early medieval cemeteries
in Polish lands. Limiting ourselves to classified
species, we can only mention chicken and goose
bones found in isolated graves from Ciepte*? and
Kaldus, site 2.¥ However, it is possible that these
may be accidental finds. More frequent bird re-
mains (almost exclusively chicken) are recorded
in other Slavic areas, especially in Bohemia and
Moravia.*

Eggshells, which are the main subject of this
discussion, are also among the grave finds related
to avifauna ends with eggshells, which also carry
content that goes beyond being treated as ordinary
post-consumer remains.

EGGSHELLS IN GRAVES — A REVIEW OF MATERIALS
FROM THE AREA OF PRESENT-DAY POLAND

So far, egg remains have been found in
32 graves from thirteen cemeteries*’ (see Tab. 1,
Figs. 2-4). The largest number of them was
recorded in Czekanow, where seven graves
(graves no. 24, 42, 83, 87, 98, 150 and 188) and
in Giecz, site 10 — six graves (graves no. 3/14,
20/16, 15/17, 8/19, 17/19 and 20/19). In turn, in
each of the cemeteries in Brzes¢ Kujawski and
Giecz, site 4, there were four burials with egg-
shells (graves no. 23, 32, 59 and 73 and no. C67,
C86, C87 and B150, respectively). Three such
features were discovered in Zlota Pifnczows-
ka (no. 78, 85 and 91), and two in Goéra (no. 7

of wealth and high status, not only posthumously. As B. Ber-
glund noted: Pillows and quilts were used to make the dead
comfortable in the grave, but such bedclothes were proba-
bly also used by living people, not just as special equipment
for burials, Berglund 2009, 132. Similar finds have not been
found in early medieval cemeteries in Poland. Feathers iden-
tified as chicken feathers were discovered only in grave no. 5
from Lutomiersk, but they were used in a different capacity,
Nadolski et al. 1959, 58.

4 See Becker 2002; Kroll 2013; Sykes 2014, 119, 134-
135; Karpiniska 2018; 2023.

4 Makowiecki 2019, 289.

# Makowiecki 2010, 131.

“ Eisner 1966, 447-448; Mlikovsky 2003, 241-242, 244;
Kysely 2010, 25; Janowski 2015, 50; Tomkova 2020, 307, 309;
further literature in these works.

4 J. Kalaga also mentions cemeteries in Krapiewo,
Puszczykowo and Uscigcie, but without citing sources, Kalaga
2006, 151, hence we were unable to verify this information.

and 11). In the remaining cemeteries, there
were single burials: in Konskie (a human skel-
eton under hearth II), Sandomierz-Kamien Ple-
banski (no. 12), Plock-Podolszyce (no. 25),
Przastaw (no. 39), Rogéow (barrow 24), and
Wolin-Mtynéwka (no. 115 [252]).

In most cases, we are dealing with inhumation
burials. Only in Rogéw, the eggshells were dis-
covered in a barrow (no. 24) containing cremated
human remains, in the external basset part of the
mound. The eggshells themselves were found in
a layer of burnt material with individual small frag-
ments of completely burnt wood, lying directly on
the natural ground.* Remains of eggs were also
discovered in Czekanoéw (grave no. 150) among
burnt human bones (mainly skulls and long limbs).
It should be noted that the same feature contained
unburnt skeletons of two individuals —an adult man
and a child.¥

The above list shows that more than half
of the graves (17) contained bones of children
buried at different ages (Table 1). Based on a more
precise age assessment, it can be observed that
the youngest was 6-9 months old (Czekanow,
grave no. 87) and the oldest died after reach-
ing the age of 6 years at most (Giecz, site 10,
grave no. 15/17). Eggshells also appeared in the
graves of juveniles (iuvenis). They come from
Giecz, site 10 (no. 20/19), Gora (no. 11), Ptock-
-Podolszyce (no. 25), and Wolin-Mtynéwka
(no. 115 [252]). They were also present in buri-
als of people representing the age ranges adul-
tus/maturus (Przastaw, grave no. 39), maturus
(Giecz, site 10, grave no. 17/19), maturus/se-
nilis (Giecz, site 10, grave no. 3/14) and senilis
(Czekanow, graves no. 42 and 83; Giecz, site 10,
grave no. 20/16). Interestingly, human remains
defined as adultus were identified only in two sites
— in Gora, grave no. 7, and Giecz, site 4, grave
no. C87.4¢

Due to the significant share of children’s buri-
als, only in a few cases, it was possible to deter-
mine the sex of the deceased. It was established
that in three graves, the remains belonged to men
(Brzes¢ Kujawski, grave no. 32; Czekandw, grave
no. 42 and Giecz site 4 grave C87). Eggshells
were also placed in women’s graves. This was as-
certained for Czekanow (no. 83), Giecz, site 10
(nos. 20/16 and 17/19) and Przgstaw. Two skel-
etons from cemeteries in Gora, grave no. 7 and
Wolin-Mtynoéwka were also determined to be

4 Kalaga 2006, 74.

47 Kalaga 2006, 23.

4 We omit here grave no. 32 from Brze$¢ Kujawski, in
which the skeleton has generally been attributed to an adult.
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Fig. 2. Map of the
distribution of early
medieval cemeteries with
graves containing remains
of eggs in Poland:

1 — Brze$¢ Kujawski;

2 — Czekandw;

3-4 — Giecz, site 4 and 10;
5 — Gora; 6 — Jaksice;

7 — Konskie; 8 — Ptock-
-Podolszyce; 9 — Przastaw;
10 — Rogow;

11 — Sandomierz-Kamien
Plebanski; 12 — Wolin-
-Mtynéwka; 13 — Ztota
Pinczowska.

Graphic design:

T. Kurasinski.
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female. It should be noted, however, that in the
last case, these were people from the iuvenis age
category, for whom the assessment of gender may
raise doubts.*

The analysis of the source database should
also include the location of the discussed finds
in relation to human remains. In the case of the
aforementioned cremation and bi-ritual burials,
the way the bodies were treated, it is not possi-
ble to draw conclusions in this regard. However,
we have this type of information for inhumation
burials. Eggshells were found in various parts
of graves, although there is a clear trend indicat-
ing that eggs were being deposited near the feet
of the buried people. Thirteen such cases were re-
corded (Brzes¢ Kujawski, graves no. 23 and 32;
Czekanow, graves no. 24, 98 and 188; Jaksice,
grave no. 4/61; Gora, graves no. 7 and 11; Giecz,
site 10, graves no. 20/16, 20/19 and 3/14; Ptock-
-Podolszyce, grave no. 25, and Ztota Pinczowska,

4 Determining the sex of individuals who died before
reaching juvenile age based on macroscopic examination
of bones is difficult, Malinowski and Bozitow 1997, 323, al-
though attempts are being made in this direction, e.g., Coussens
et al. 2002; Pacocha 2007, 128-136.
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grave no. 85, probably also no. 78) (Figs. 3:1-2,
4:1-5). This also occurred in Wolin-Mtynowka,
grave no. 115 (252), where the shells were placed
in a wooden vessel located under a bronze bowl
(Fig. 4:7). If we add to this the discovery of the
discussed remains between the shin bones, albe-
it in the basset part of grave no. 17/19 in Giecz,
site 10, and at the right knee in Sandomierz-
-Kamien Plebanski (Fig. 4:6), we can speak
of'a quite significant preference for the lower limbs
in egg deposition. Eggshells were found much less
frequently in the pelvis or hands of the deceased.
This was confirmed in Brze$s¢ Kujawski (grave
no. 59), Giecz, site 4 (graves no. B150 and C67)
and site 10 (grave no. 8/19)% (Figs. 3:3, 7). They
were also placed at the head of the deceased. This
is how the child from grave no. 73 in Brzes¢ Ku-
jawski (Fig. 3:4) and the man from grave no. C87
in Giecz, site 4, were buried, as well as the child
from grave no. 15/17 in Giecz, site 10, where the
egg fragments were placed in a clay vessel. In other

" In this case, the child was buried on the right side, and
the shells were placed at the level of the abdomen (they were
located between the lumbar vertebrae, ribs, bones of the fore-
arm and hip, on the right side of the skeleton).
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cases, the data on the location is less precise, and
sometimes the exact location was impossible to
determine because the remains in question were
found in the filling of the grave pit (Czekandow,
grave no. 87; Ztota Pinczowska, grave no. 91).

A review of the contents of the burial pits leads
to the conclusion that, in most cases, eggshells were
either the only elements of grave furnishings or the
grave goods assemblage was very poor. In some
burials, there were only single objects — knives in
graves no. 20/19 from Giecz, site 10, no. 25 from
Ptock-Podolszyce and no. 12 from Sandomierz-
-Kamien Plebanski, a clay vessel in grave no. 15/17
from Giecz, site 10, a fragment of a bone needle
in grave no. C67 from Giecz, site 4 and a bronze
plate in grave no. 4/61 from Jaksice. Some burials,
however, were distinguished by the qualitative and
quantitative abundance of posthumous equipment.
Temple rings were discovered in several graves,
sometimes accompanied by other finds, such as
a bronze bowl (Wolin-Mtynéwka, grave no. 115
[252]), coins (Giecz, site 10, grave no. 20/16),>! or
a bucket (Giecz, site 10, grave no. 3/14). Graves
no. C86 from Giecz, site 4, no. 83 from Czekanow
and no. 78 from Zlota Pinczowska, in which the

5! German specimens from the years 995-1002 and 1002-
1024, Pisula 2021, 202, 205, 206-207.

deceased were buried with necklaces made of glass
beads, and in the latter also of fluorite beads, are
also worth mentioning. The detailed composition
of the contents of the burial pits is presented in the
table below.

DiscussioN

A wide range of ideas, meanings and beliefs
revolved around the egg (and its replica in the form
of'an Easter egg) as a personified form of condensed
life energy, with numerous examples provided by
Slavic (and other) ethnographic and folkloric ac-
counts. The egg was, among other things, a sacri-
fice made at crossroads as part of annual rituals.”
Its role is particularly noticeable in ritual activities
related to birth and death. Already in the 13"-cen-
tury Rudolf’s Catalogue of Magic we can read that
An egg was put in the first bath of a child, which
is given to the father to eat, and in another place:
When carrying a child [from church] home, they
trample an egg on the threshold under a broom.>
According to J. Wawrzeniuk, in such a case, it was
supposed to accumulate all the negative powers, at
the same time being a neutraliser of the human en-
vironment.>* Hence, the egg was treated as a means

52 Biegeleisen 1929, 174.
3 Karwot 1955, 21, 22.
3 Wawrzeniuk 2004, 144.
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Fig. 3. Graves containing
remains of eggs from
Poland: 1 — Brzes¢
Kujawski, grave no. 23;

2 — Brze$¢ Kujawski,
grave no. 32; 3 — Brze$¢
Kujawski, grave no. 59;

4 — Brzes¢ Kujawski, grave
no. 73. Source: Kaszewscy
1971, figs. 23, 32, 51, 61;
5 — Czekanow, grave

no. 24; 6 — Czekanow,
grave no. 87.

Source: Zawadzka-Antosik
1982, figs. 6, 15;

7 — Giecz, site 4, grave

no. B150. Source: Indycka
2021, fig. 9:1.



Fig. 4. Graves containing
remains of eggs from
Poland: 1 — Giecz, site 10,
grave no. 20/16. Source:
Miciak and Agnew 2021,
fig. 4; 2 — Gora, grave

no. 7; 3 — Gora, grave

no. 11. Source:
Kowianska-Piaszykowa
1960, figs. 14, 20;

4 — Jaksice, grave no. 4.
Source: Miskiewicz 1968,
fig. 5; 5 — Plock-Podolszyce,
grave no. 25. Source:
Kordala 1992, pl. IV:25;
6 — Sandomierz-Kamien
Plebanski, grave no. 12.
Source: Florek 2016,

fig. 3:12; 7 — Wolin, grave
no. 115 (252).

Source: Cnotliwy and
Wojtasik 1959, fig. 1.
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of protection against demons, spells, atmospheric
cataclysms and all evil. As already mentioned, for
protection, they were buried under the corners and
placed in the foundations of houses under construc-
tion, hung in gardens, thrown into flames or thrown
over the roof during a fire.*

Eggs (and Easter eggs) were considered to be
symbols of perfect wholeness. Hence, on the myth-
ical plane, they evoked rebirth and reintegration
with the cyclically reborn cosmos.*® The cosmo-
gonic revitalisation of the world found its ritual
realisation in Easter eggs, as well as in bringing
them to graves, boundary lines, and other border
places during All Souls’ Day.’’ The initiatory nature
of eggs encouraged their use to awaken fertility

3 Klinger 1909, 177; Kowalski 1998, 177; Rosinski et al.
2002, 133; Pluta et al. 2019, 63, 64, 65.

% Tomiccy 1975, 138.

57 Wawrzeniuk 2004, 144.
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and vitality, revive the vegetative phase and ensure
prosperity. Such procedures include, for example,
rolling eggs on the backs of animals so that they
become as round and full as the egg (and therefore
plump and fat), burying shells or whole eggs in the
furrows of the soil beds and scattering them around
the field before starting fieldwork, which was sup-
posed to bring a harvest. For the same reasons, eggs
were placed under fruit trees, added to animal food
or thrown into seed.® As M.P. Nilsson stated, Ev-
erything that has a special life force must also be
able to influence the life force of another and pro-
mote growth. That is why the egg appears in many
agricultural customs.”

8 Klinger 1909, 178-181; Biegeleisen 1929, 173; Ne-
vall 1984, 21, 24; Niewiadomski 1989; Kowalski 1998, 174-
176; Rosinski et al. 2002, 133, 143; Mianecki 2011, 133-134;
Niebrzegowska-Bartminska 2016, 217-218, 222.

% Nilsson 1908, 545.
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Eggs were used to treat, among others, lumba-
go, fever, fear, colds and jaundice. It was believed
that an egg could transmit a disease if the sick
person held it in their hand for a certain amount
of time and looked at it carefully. For this purpose,
they were also rolled over the sick person’s body.
Then, they had to be taken out of the house and out
of the yard, preferably to a crossroads and disposed
of there. Therefore, one should never pick up eggs
found in the field or on the road, so as not to bring
the disease upon oneself.®

In relation to Easter eggs, the type of decora-
tion was of great importance. Old ways of decorat-
ing eggs included symbolism referring to the pow-
er of nature and cosmic forces, aimed at conjuring
reality with direct references to the cult of deities
and heaven’s decrees, and were considered to be
healing. The components of the motifs that refer to
the forces of nature are solar and cosmic symbols
and symbols personifying the laws of nature and
its attributes.®' The colours used were also semanti-
cally important. For example, the often-applied red
colour represented the biological dimension of ex-
istence and vital and reproductive forces.®

It can be assumed that the great magical-reli-
gious significance of the egg was founded on a wide-
ly spread, exemplary cosmogonic myth with the
overarching motif of the cosmic primordial egg,®
reminiscences of which in the Slavic culture were
preserved in folk tales, fables and songs.** According
to A. Mianecki, the egg is always associated with
life, rebirth, vital forces, prosperity, fertility, with the
beginning, initiation of some qualitatively new state
or a return to the original state, i.e., also the initial
one, which in traditional cultures means — sacred,
perfect. The common denominator for these beliefs,
customs, and ritual actions seems to be the cos-
mogonic dimension of the symbolism or meanings
of the egg in Polish and Slavic traditional culture.

In light of the above, it is not surprising that the
egg was also widely present in funeral rituals, which

0 Klinger 1909, 168-170; Adamowski 1992, 40; Kowals-
ki 1998, 177-178; Walerczuk 2007, 49-50; Gumutka 2019, 113;
Pluta et al. 2019, 65.

61 Gumutka 2019, 111; Pluta et al. 2019, 63-64.

%2 Niewiadomski 1989, 63; Kowalski 1998, 178;
Vecerkova 2007, 9. Many beliefs and rituals mentioned in eth-
nographic records are associated with red-dyed eggs and shells.
For example, in Bulgaria, such an egg is placed in the coffin
of a deceased person during the Easter period, Nevall 1984, 24.
A similar custom was recorded in the Western Russian territo-
ries, Klinger 1909, 170; Walerczuk 2007, 50.

6 See Nevall 1967, 3-8; Kowalski 1998, 172-173; Rosin-
ski et al. 2002, 131-132; Toporov 2003; Alcock 2007, 21-22;
Gumutka 2019, 109-110.

% E.g., Toporow 1977; Lewicka-Kowalska 1981; Mianec-
ki 2011.

%5 Mianecki 2011, 134.

can be very clearly observed in Slavic culture. There
is an enormous amount of material documenting the
use of eggs in rituals and customs related to the dead:
from accounts of eating eggs in cemeteries at the
graves of ancestors (commonly encountered to this
day in the case of Orthodox Christians, especially
during spring rituals), through offering eggs for the
souls of the deceased, rolling eggs on graves (which
was supposed to give the souls of the deceased a part
of the life inherent in the egg), to burying them in
graves and placing them next to the deceased.®® All
of this was part of the broadly understood cult of the
dead. Of course, we will be most interested in the
presence of eggs in graves, or more precisely, their
deposits being ‘natural’ (meaning not made of stone
or clay) remains in the form of shells.

When interpreting this custom, one should take
into account the context in which the discussed ar-
tefacts were discovered, especially their location in
relation to human remains and the accompanying
grave goods and the anthropological characteristics
of the deceased (sex, age). The possible decorative
treatments that the eggs intended for the grave were
subjected to (dyeing, ornamentation), the way they
were prepared (boiled, raw, blown egg) and placed
in the grave (whole, cracked, crushed), as well as
the species of bird and the stage of development
of the embryo, were certainly also important. Of
course, based on the post-depositional state, we
often cannot determine with certainty how and in
what form the egg was placed in the grave.®’

It should be emphasised that eggshells are
a rarely recorded find in early medieval cemeteries
in present-day Poland. It can be assumed that this is
largely due to the difficulty of distinguishing them
during excavations. Even when such remains were
properly identified, they may have been treated as
worthless or at most, their presence was noted with-
out further reflection.®® This mainly concerns old-
er studies, when the artefacts under consideration
could have been underestimated, although recently,
the source base has been significantly expanded to
include burials from Giecz, sites 4 and 10. Never-
theless, in none of the cases were the remains dis-
cussed subjected to specialist analyses conducted to
determine the bird species or the existence of traces
of decorations, let alone observations concerning the
developmental state of the egg.® This is important

% Kinger 1909, 170-171; Biegeleisen 1929, 174; Niewia-
domski 1989, 66; Rosinski et al. 2002, 133, 135-136; Waler-
czuk 2007, 50-52; Mianecki 2011, 134; Gumutka 2019, 114.

¢ Smetanka 2014, 119.

% See Roth 1986, 514; Sidell 1993, 5.

% The eggshell can be taxonomically identified by scan-
ning electron micrographs, Keepax 1981; Sidell 1993, although
this has significant limitations. It is also useful for determining
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Fig. 5. Giecz, site 4.
Remains of an egg from
grave no. C67.

Source: Indycka 2021,
fig. 30.

because obtaining this type of data can be an import-
ant clue in the interpretation of the finds that interest
us, which we will return to later in this work.

It can be assumed that, similarly to settlement
finds, chicken eggs were placed in the graves. This
is confirmed by comparative material from ceme-
teries outside Poland, supported by reliable taxo-
nomic designations, although it is also possible that
eggs of other bird species, especially geese, were
used.”® We do not know how many eggs were found
in individual burials — they were probably single
ones (Fig. 5). Only in grave no. B150 from Giecz,
site 4, we can assume that there were two eggs.”’

The literature on the subject outlines several
possible interpretations explaining the presence
of eggs in early medieval cemeteries. According
to one of them, the shells (eggs) laid with the de-
ceased should be seen as food intended for the de-
ceased going to the afterlife or serving them in the

the stage of development of the chick within the egg, since
the developing chick takes calcium from the eggshell to aid
bone formation, causing changes to the interior surface of the
eggshell, Jakab 1979. However, changes in the microstruc-
ture of shells were not necessarily related to incubation, as is
assumed, but could also be caused by taphonomic processes.
This may make it difficult to identify the developmental state
of eggs from archaeological sites, Sichert et al. 2019. In turn,
studies conducted on chicken eggs using a scanning electron mi-
croscope (SEM) show that regardless of the method of prepara-
tion of the meal (hard-boiled, soft-boiled and oven-baked eggs),
no or only minimal damage to the shells was observed. Greater
damage was observed only in the case of eggs baked directly in
the fire, which, however, did not rule out the possibility of deter-
mining the taxon (if less damaged shell fragments are taken for
the study), Taivalkoski and Holt 2016. Zooarchaeology by Mass
Spectrometry (ZooMS) analysis is more reliable for species
identification of eggs. It identifies taxa-specific peptide mass
markers, Stewart et al. 2013; Presslee at al. 2017. Obviously,
the best results are obtained by integrating all available research
techniques, see Jonuks et al. 2018.

" E.g., Jakab 1979, 149; Smetanka 1998, 9; Smetanka
2014, 117; Jonuks et al. 2018, 113; Kysely 2020; Kovacikova
2023; Kovacs 2023, 292, 308.

" Indycka 2021, 177. In cemeteries outside the territory
of Poland, there are known cases of placing more than one egg
in a grave, see Kovacs 2023, 292, 308.
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other world. This is highly probable in a situation
where they were found in the burial pit together
with other types of food or there were indications
for this (presence in pots).”” However, as it is right-
ly emphasised, these are not numerous cases.” In
the case of the material presented in this paper, we
can point to two such graves — at the cemeteries in
Wolin-Mtynéwka and Giecz, site 10 (no. 15/17)™.
Reference can also be made to grave no. 1 in Bien-
dorf (Germany), where eggshells and remains
of fish were discovered in one of two clay vessels
placed near the head of the deceased.” It should be
added that egg remains were also found in stave
buckets, as in the early Avar cemetery in Orosz-
lany-Borbala’, and in copper alloy bowls, as in
the case of the cemetery in Barshalder on Gotland
(1000-1100).” The discussed explanation may also
be suggested by the most frequently recorded loca-
tion of eggs near the feet or heads of buried people,
i.e., where vessels, presumably containing food,
were usually placed.”™

The above picture becomes more complicat-
ed, however, when we take into account the burial
pits in which both clay vessels and eggshells were
found lying separately, close to each other, or at
a certain distance.” This was the case of a burial
from Giecz, site 10 in feature no. 3/14, where the
egg remains lay between foot bones next to a stave
bucket and a wooden bowl (?).%° A similar situation
occurred in grave no. 83 in Czekandw, in which
a small clay vessel was discovered.®' Although this
does not completely rule out the possibility that
these eggs were placed in the grave as posthumous
food, the fact that they were not placed in a ves-
sel is intriguing. According to some researchers,
the described circumstance excludes the recogni-
tion of the egg (eggs) as ‘grave’ food, which was
probably already present in the vessel.®> However,

2 This belief is not fully accepted in science. According
to some researchers, the co-occurrence of eggs with other or-
ganic remains (seeds, hazelnuts, animal bones) indicates their
magical role as a symbol of fertility, life, health and renewal,
Krumphanzlova 1986, 516; Jelicic 2017, 68.

3 Kajkowski 2020, 34-35, 45-46; see also Roth 1985,
514; Nowotny 2022, 227-228; Karpinska 2023, 70; Kovacs
2023, 298, 308.

™ The remains of the egg were in a miniature vessel, al-
most entirely covered with a crude ornament, Miciak and Ag-
new 2021, 166, 168.

5 Pollex 2010, 393-394.

76 Szatmari 1979, 809.

77 Trotzig 1991, 167; Jelicic 2017, 38, 41.

8 Smetanka 2014, 126-127; Kajkowski 2020, 35.

7 E.g., Miiller 2013, 144; Jonuks et al. 2018, 111; Drag-
ota and Blajan 2019; Frolikova-Kaliszova 2021; Kovacs 2023,
294, 308.

%0 Miciak and Agnew 2021, 168.

81 Zawadzka-Antosik 1975, 158.

82 Frolikova-Kaliszova 2021, 342.
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it is possible that a container filled with water or an-
other drink was placed in the grave. At the current
stage of knowledge, it is difficult to determine the
reason for the separate deposition of these elements
of grave equipment. In any case, it encourages fur-
ther searches for an explanation of the analysed
phenomenon.

Another aspect of the presence of eggs and
their remains in graves was raised by K. Kajkow-
ski, according to whom: the most convincing in-
terpretation can be considered the resurrection
interpretation, in which the discussed objects
could have served as mediators to establish con-
tact between the dead and the afterlife. The matter
becomes even more intriguing if we realise that —
assuming that the Slavs knew some form of repre-
senting the soul and the available sources allow
us to state this — they imagined it in a zoomorphic
form, mainly in the form of cattle, a bird or a snake.
What is important for us is that the latter two come
into the world by hatching from an egg, and during
the winter, they go away to an unknown place — to
the ‘other world’.® The act of placing the egg in
the grave was, in this context, subordinated to the
belief in metempsychosis and the incarnation of the
soul into an animal form.

The use of ‘grave’ eggs as a kind of vehicle
enabling or facilitating a journey to the afterlife
could be connected with eschatological ideas. This
assumption is justified by the ideas appearing in
ethnographic sources about souls going on egg-
shells to the land of the dead via water or appearing
on them at specific times.* It is worth mentioning
here the belief existing in Galician folklore that
eggshells floated on the water served as miniature
boats that carried souls along the river to the land
of happy Rachmans, i.e., the world identified with
the Slavic concept of ‘paradise’ (wyraj). These
mythical Rachmans were considered sacred beings
of a serpentine nature. The journey of the soul was
to last about 20 days and end with a great celebra-
tion. This allegorical journey to the afterlife can
be seen as a state of temporary death followed by
rebirth. In the same way, the world and nature are
cyclically reborn, the universal symbol of which is
the egg.¥

It is, therefore, possible that the egg found in the
grave was ultimately associated with the belief in re-
birth. This may be suggested by specialist analyses

8 Kajkowski 2020, 33, 46.

8 Bylina 1992, 16.

85 Stawarz 2022. Easter egg shells were also thrown into
rivers so that after reaching the afterlife the dead could also
celebrate Easter, Klinger 1909, 188; Biegeleisen 1929, 175;
Mastowska and Niebrzegowska 1999, 329.

of eggshells from two graves from the cemetery in
Kukruse (Estonia). They indicate that chicken eggs®
that were fertilised and incubated at a stage close to
hatching were selected for sepulchral purposes.*’

Tests also revealed the presence of red dye
(ochre) on one of the eggs.®® Red staining was also
observed on eggshells found in one of the graves at
the cemetery in Velké Hostéradky.® As mentioned,
this colour symbolised vital and reproductive forc-
es, although it is not known whether the eggs were
decorated earlier or only for funerary purposes.

Placing the remains of eggs collected after the
chicks had hatched in the grave probably also had
an unspecified symbolic and/or cultic meaning.”
According to I. Vords, a connection with fertility,
should be excluded because, after hatching, such
eggs had already fulfilled their economic and re-
ligious procreative role. Consequently, the shells
in the grave could have had an apotropaic function
against evil powers.”! B. Tugya sets a different in-
terpretive direction by asking the question, Can the
deceased rise again and be reborn in the same way
as the chicken breaks through the shell of the egg
and comes to life? > However, all of these are just
guesses based on a small number of research results
known to date confirming the custom of placing
hatched eggs in graves.”

The egg, as a symbol of rebirth, takes on a spe-
cial meaning in the context of the age of the de-
ceased. Let us recall that the majority of the graves
collected for the purposes of this paper were found
to contain the remains of children (and also young
people).** Here, we can see a direct connection be-
tween birth and the cycle of constant change, which

8 Jonuks et al. 2018, 113.

87 Jonuks et al. 2018, 114. The chicken egg from the grave
discovered in Prague-Vinof was also in a similar stage of de-
velopment, and it is likely that, unlike the specimens from
Kukruse, which were deposited in their entirety, in this case
only a fragment of the egg was placed with the deceased,
Kysely 2020, 212. This would therefore mean that the embryo
had been destroyed and disposed of earlier. However, it is dif-
ficult to explain what significance such a procedure could have
in the context of funeral rituals.

8 Jonuks et al. 2018, 113-115.

¥ Ludikovsky and Snasil 1974, 46; with further examples
Kovacs 2023, 298.

% This fact is confirmed by oological research, Jakab
1979; Tugya 2012; Tugya 2016; Tugya and Stewart 2022.

21 Voros 2015, 113. As ethnographic accounts show, the
eggshell itself, being devoid of life-giving content, may sym-
bolize flatness and emptiness, which carries negative conno-
tations, Smetanka 1998, 9; Smetanka 2014, 125, 126; on the
connections between eggs, and especially their shells, and evil,
see also Klinger 1909, 190; Nevall 1967, 9-10.

2 Tugya 2016, 96; see also Kovacs 2023, 308.

% See Kovacs 2023, 304.

°* This pattern is often repeated in cemeteries from oth-
er regions of the European continent, see e.g., Hanuliak 2004,
194; Dragota 2014, 183; Tomkova 2020, 306, 308; Kovacs
2023, 292, 308, 309.
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references the creation of the world and new life.
The motif of the cosmic egg appears here, represent-
ing the cyclical beginning and end of the universe.”

It is possible, however, that eggs were placed in
graves as apotropaions. Due to its spherical shape,
which contained positive energy, the egg was able
to catch evil and protect against the threatening
influence of the afterlife. In this way, the world
personifying good was isolated from the element
of evil.”® Thus, the apotropaic property of the egg
may have been made effective in the graves of the
youngest members of the communities of the time.

The effectiveness of the child’s introduction
to the area of socio-cultural relations depended on
the presence of the sacrum.”” Referring to A. van
Gennep’s concept of rites of passage (rites de pas-
sage)’® and the situation of a neophyte overcom-
ing a dangerous state of suspension between two
worlds,” it can be stated that childhood, especially
early childhood, was the period particularly vul-
nerable to disruptions in the individual’s achieve-
ment of a full social dimension. The numerous
dangers coming from the demonic world and the
ideas associated with it have led to the development
of a number of prohibitions and protective orders
relating to newborn children.'® Two main reasons
are cited for this type of behaviour: The first is the
risk of inappropriate gestures made in the initial
situation, when the characteristics of the new per-
son are just emerging, and the second is the partic-
ular virulence in the amorphous state, when they
are in the process of achieving status.'”' Amulets
were of great importance,'”* so it is possible that
a bird egg was also included in the group of magi-
cal and protective accessories. It could ensure that
a deceased child would safely reach the afterlife,
without exposing the living to the consequences
of a failure in this process.'*”

However, the use of the egg as a stricte ‘anti-
-vampiric’ measure should be quite clearly ruled

% Wawrzeniuk 2004, 146.

% Wawrzeniuk 2004, 151; see also Stawarz 2022.

°7 Bulinski 1997, 81.

8 Van Gennep 2006.

% See Czerwinska-Burszta 1986; Brencz 1987; Winski
and Szafranski 1998.

100 E.g., Bystron 1916; Biegeleisen 1927, passim; Kowal-
ski 1996, 24-27; Kowalski 1998, 114-117; Lehr 2003a.

101 Kowalski 1996, 25.

12 Cf. Dibner-Manthey 1990; Chorvatova 1998; Unger-
man 2007.

103 A, Jelicic also refers to van Gennep’s model in her
analysis of the presence of egg remains in cemeteries from
Uppland and Gotland. According to her, the use of eggshells
was carried out within the third (and last) stage of the burial
process, i.e., inclusion, with the main emphasis being placed on
restoring the balance disturbed by the intrusion of death and the
regeneration and reintegration of the surviving community, and
thus ensuring prosperity and security.
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out, not only in relation to children’s burials, which
is sometimes put forward in the literature on the
subject. In this concept, the egg’s dormant powers
are indicated, such as being capable of guarding
peace or allowing the deceased to be enclosed in
a grave.'” Apart from generalised associations,
however, there is a lack of broadly substantiated
archaeological evidence for this.!%

Similar properties attributed in the past to the
discussed components of grave inventories could
also have determined their placement in the graves
of people who died at an age considered ‘advanced’
in the Early Middle Ages (see Table 1).1%

In the Middle Ages, there was a tendency to
entrust high dignities to older people.!”” A long
life made it possible to accumulate experience
and knowledge, facilitating the survival of frag-
ments of the past in the collective memory, often,
it seems, transmitted and updated through myths
or beliefs.!® This was of particular importance
for pre-literate, traditional communities (though,
as we know, not only them), as is also evidenced
by ethnological analogies.'” At the same time,
the ability to recall a temporally distant reality in
a situation of inevitable approach to the border
of mortal life was decisive for attributing a su-
pernatural and mediatory character to the elder-
ly."® This could have been related to the need for
magical protection in the grave, although we are
moving into the realm of conjecture here. At the
same time, the fact that the egg was placed in the
graves of people of post-productive age calls into

104 Kowalski 1998, 174; Kubicka 2014, 160; Stanaszek
2016, 87. B. Zawadzka-Antosik concludes this based on the
lateral position of the child’s body in grave no. 87 from Cze-
kanow, Zawadzka-Antosik 1982, 48. Following Bulgarian folk
beliefs, an ‘anti-vampiric’ explanation for the presence of eggs
in some graves in proto-Bulgarian cemeteries was also accept-
ed by T. Chobanov 2009, 303. This was the purpose of placing
eggs in graves, according to H. Biegeleisen 1929, 174. It is pos-
sible that leaving eggs and/or their remains on graves after fu-
neral feasts was an attempt to appease the dead and thus protect
the living, Smetanka 1998, 10; Smetanka 2014, 127.

105 See Smetanka 2014, 127; Kajkowski 2020, 33-34.

1% Even in the case of the individual from grave no. C87
in Giecz, site 4, who died at the age of over 30, it can be as-
sumed that in the conditions of those times, he was no longer
the youngest person. It is worth citing materials from outside
Poland in addition. The anthropological assessment of the
two mentioned burials from Estonia indicates that the egg-
shells were discovered in burial pits with skeletons of women
who were over 50 years old at the time of death, Jonuks et
al. 2018, 109.

1% Numerous examples are given by G. Minois 1995, 167-
168, 213-214.

108 Geremek 1977, 13-14; Samsonowicz 1992, 393; Bana-
szkiewicz 1998, 242-243.

19 Halbwachs 1969, 158-159; Worach-Kardas 1983, 66-
67; Tokarczyk 2002, 354.

10 Kowalski 1998, 529-531; Lehr 2003b, 75-77; overall
Wawrzeniuk 2006.
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question their supposed connection with fertility,
vitality and activity.""" Unless we hypothetically
assume that the use of this ‘object’ was to be a kind
of compensation for the lack of offspring.

Another concept, also difficult to prove, refer-
ring to the realities of everyday life, says that plac-
ing eggs in the graves of children and the elderly
resulted from the fact that it was an easy-to-chew
protein food for them.!'?

As already noted, the occurrence of eggs in early
medieval cemeteries in Polish lands was not frequent
and was limited to a selected group of the deceased.!?
This would indicate a unique position of the people
buried with them, although it is not known wheth-
er this was due to their exceptional esteem or social
status, sometimes confirmed by a larger assortment
of items placed in the grave.!"* In general, howev-
er, the posthumous equipment was rather modest or
non-existent (see Table 1). Perhaps the point was to
undertake ritual actions in individual cases, for exam-
ple, resulting from the special circumstances of death
(unusual disease and its symptoms).'"> The protective,
invigorating and healing power of the egg could be
at work here. Other reasons have also been sought
to explain the limited number of egg finds and their
remains in graves. It is emphasised that in the early
Middle Ages, hens that were not yet racially special-
ised, laid eggs only in the spring months. Therefore, it
was not a product available all year round."®

The last issue requiring comment is the as-
sessment of the phenomenon of burying the dead
with an egg in terms of ideological and religious
changes. The findings to date indicate that the
early medieval custom of burying the dead with
an egg was a reference to pre-Christian eschato-
logical ideas and belief systems."” However, the

' See Jonuks et al. 2018, 118.

12 Torok 1973, 65, footnote 66.

113 The situation was similar in the early medieval cem-
eteries (7"-13™ centuries) outside Poland. A small percentage
of these finds are found in the cemeteries of the Great Moravian
horizon, Dostal 1966, 29; Hanuliak 2004, 194; Klanica 2006,
74, as well as in graves from the territory of the present-day
Czech Republic, Krumphanzlova 1986, 518; Frolikova-
-Kaliszova 2021; Tomkova 2020, 310-312; Latvia and Estonia,
Jonuks et al. 2018, 109, 116; Bulgaria, Chobanov 2009; Cro-
atia, Petrinec 2009, 129-130; Premuzi¢ et al. 2013; Germany,
Pollex 2010, 428, 433, 651; Miiller 2013, 144; Austria, Justova
1990, 253; Romania, Slovakia, and Hungary, Dragota 2014;
2016; Dragota and Blajan 2019; Kovacs 2023; and Sweden,
Jelicic 2017; Andersson 2019.

114 See Kajkowski 2020, 50-51. However, what is more
relevant here is the graves containing clay and glazed, and
sometimes also stone, Easter eggs, which are only marginally
taken into account in this work, although they undoubtedly be-
long to overlapping semantic fields as the ‘natural’ eggs.

115 Frolikova-Kaliszova 2021, 342.

116 MareSova 1983, 46-47; Tomkova 2020, 306.

"7 T. Chobanov proposed a different interpretation of the
custom of putting eggs in the grave than the ones given earlier.

chronology of the spread of this custom in Polish
lands, which is generally placed in the horizon
of the years around the middle or after the mid-
dle of the 11" century (see Table 1), allows us to
assume that the old pagan content was adapted to
the Christian faith. Perhaps the old belief in the
rebirth of life and cosmic cyclicity, which dictated
the need to place eggs in graves as an expression
of the cult of the dead, could have been symbol-
ically transformed into resurrection and hope for
further life as part of the Easter Passion celebra-
tion. It seems that the process of ‘Christianisa-
tion” of eggs included the formula of blessing this
food (benedictio ovorum), documented since the
12" century.!® According to Christian tradition,
the eggshell symbolises the tomb of Jesus, from
which new life emerges, and therefore, the egg ex-
presses the resurrection of the Son of God. The red
paint on the eggs symbolically indicates the shed
blood of Christ and his sacrifice for humanity.'"®

The connection between the magical-healing
power of the egg and symbolic resurrection and
healing in Christ seems to be contained in an ac-
count from the 13"-century Life of St. Hedwig. It
tells of the miraculous healing of a boy on Easter
Tuesday or Wednesday with the help of Easter eggs
left on the Saint’s grave.'?

The reception of theological ideas in a social
environment at the stage of reception of the new
faith may seem problematic. On the other hand,
however, the new idea of the egg as a symbol of the
resurrection of the soul and rebirth turned out to
be so universal that — as it was indicated — it also
fitted with traditional Slavic ideas. Close symbolic
meanings, consistent with the pursuit of renovatio
vitae, could, therefore, be at the origin of depos-
iting eggs in graves in Christianised communities
and those adhering to old beliefs. In this custom,
there is a noticeable syncretic intertwining of sys-
tems of values and ideas that are in constant inter-

action with each other.!?!

Considering the role of the dog in the proto-Bulgarian pagan
tradition, this researcher suggested that placing an egg in the
grave could be an appropriate ‘gift’ for this animal, which led
the soul to the afterlife, Chobanov 2009, 303.

18 Nevall 1967, 15; Daxelmiiller 1986, 521; Vecerkova
2007, 7; Walerczuk 2007, 50-52; on the blessing of Easter
foods, see Pisarzak 1973; Pisarzak 1993.

19 Nevall 1967, 21; Kobielus 2002, 373; Alcock 2007, 24,
25; Vecerkova 2007, 9; Gumutka 2019, 115. The egg could also
be associated with the Holy Trinity: the shell referred to the
Father, the yolk to the Son, and the white to the Holy Spirit,
Alcock 2007, 24.

120 With reference to the source Wojciechowska 2000, 80;
Wawrzeniuk 2004, 144; Koval 2021, 111-112.

121 See Smetanka 1998, 10; Shepard 2008, 145; Smetanka
2014, 127-128; Jonuks et al. 2018, 118, 120; Dragota and Bla-
jan 2019, 169-170.
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This could perhaps explain the presence of egg
remains in the resting places of people who belonged
to environments that were certainly already Chris-
tianised, especially representatives of the highest
social classes. While in the case of early Czech rul-
ers, buried in the Basilica of St. George at Prague
Castle,'” there may be a fear that eggshells got into
their graves (JK-92 and JK-98) secondarily,'? the
intentional placement of the remains of a chick-
en egg in the tomb of the priest from Ostrov (3-
4™ quarter of the 11" century) does not raise any
concerns (the skeleton was not disturbed).'** It
is also worth pointing out the occurrence of egg
remains in burials in graveyards from the 12%-
13" centuries in Zalavar and Esztergom in Hunga-
ry.!?® Also in Croatia, the finds in question appeared
— mostly — in graves with Christian features.!?

We are undoubtedly dealing with an issue
that is not easy to generalise, even if we limit our
attention to one cemetery. The burials from the
aforementioned necropolis in Kukruse, Estonia
best demonstrate this. In the case of grave no. VII,
a red-painted egg was placed prominently on top
of the deceased’s clothing and ornaments, which,
in the broader religious context characteristic of the
eastern coast of the Baltic Sea, could have had con-
notations with Christianity. In relation to the sec-
ond female grave (no. VI), the egg placed at the feet
(although next to a clay vessel) indicates a sym-
bolic food offering,'?’ evoking associations with
pre-Christian tradition. Thus, the same ‘object’” —
a chicken egg — could reflect symbolism derived
from different religious worldviews, especially
since both women were simultaneously gifted with
objects with a Christian meaning (silver pendants
with the sign of the cross) and a pagan meaning
(the selection of other grave goods).'*® It cannot be
ruled out that the analysed phenomenon was a form
of ideological manifestation and contestation ex-
pressed as a result of the spread of Christianity.'%

CONCLUSIONS
Bird eggs were used as food and medicine, but they
were also used in ritual activities Their role was marked

122 Borkovsky 1975, 26, 27, 37.

123 This issue is discussed in detail by Z. Smetanka 2014,
123-125.

124 Btichacek et al. 2006.

125 Kovacs 2023, 309, 315-316.

126 Petrinec 2009, 130.

127 This interpretation is further complicated by the very late
incubation of the egg (shortly before the chick hatched). This may
indicate that the ‘grave’ egg was simultaneously a symbolic rep-
resentation of a food product, as well as a symbol of rebirth and
activity in the afterlife, Jonuks et al. 2018, 120, 121.

128 More on this topic: Jonuks et al. 2018, 120-123.

129 See Kajkowski 2020, 73.
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in early medieval funeral ceremonies, as evidenced by
the remains in the form of shells found in graves. In
the cemeteries of the early Piast period, such organic
deposits are a rarely recorded element of posthumous
equipment, which is also confirmed in necropolis-
es from other regions of the European continent. The
graves probably contained eggs from chickens, which
were the basic breeding birds at the time, although
an appropriate expert opinion has never confirmed this.

The discussion undertaken in this paper, which is
based on material from the territory of Poland present-
ed against a broader comparative background, indi-
cates the polysemous nature of the finds in question.!*
We are talking about a phenomenon characterised by
very high internal variability, both in relation to the
finds themselves (the number of eggs in the grave, the
way they were deposited, the stage of development,
location, etc.) and the context surrounding them (the
sex and age of the deceased, the type of funeral rite, the
remaining contents of the grave, etc.).*! Each of these
variables can be a source of specific information influ-
encing the interpretation of the phenomenon. Special-
ist analyses in the field of assessing the developmental
state of the egg bring many new data, but they are not
often performed to further identify eggshells found
in graves. They are completely missing in the case
of finds from Poland. This makes it difficult to make
an unequivocal statements about the reasons and in-
tentions explaining the presence of eggshells in graves.
There are various meanings and connotations behind
depositing eggs as grave goods, referring to both pa-
gan and Christian religious worldviews. The custom
under consideration thus shows the degree of com-
plexity of the ideological changes taking place in the
area of interest to us in the 11" century. The key issues
seem to be those related to fertility, stimulation of life
forces, regeneration, and transformation. The magical
and protective significance of the egg is also revealed.

Finally, it should be noted that Easter eggs/
rattles have been almost completely omitted in
these considerations, although they also found
their way into graves in Polish lands'* and in oth-
er regions of the European continent, especially in
Latvia,'** Moravia,'** Romania,'*®> Sweden,*® and

130 Their perception and use may vary considerably over
time and in different cultural contexts. Even in a similar time
horizon, different motivations and goals may have come to the
fore, Hanuliak 2004, 195.

131 Tomkova 2020, 314.

132 Listings in Wawrzeniuk 2004, 148-149 [Tab. 1]; Kaj-
kowski 2020, 36-37 [Tab. 1]; see also Slusarski 2004; Siemia-
nowska 2008.

133 Jonuks et al. 2018, 116.

134 Vachit and Hladik 2010.

135 Szmoniewski et al. 2023.

13¢ Jelicic 2017, 60-63.
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also in the old Russian lands.'’

indications that despite the general similarity and
generalisation adopted by most researchers in the
interpretation of ‘natural’ eggs and their stone
and clay counterparts, there are certain differenc-
es in the scope of the semantic content encoded
in them. According to K. Kajkowski, Not only
was the origin of these objects different, but also
the type of practices for which they were used. If
an egg could be considered a ‘natural model of the

There are many

Table 1. List of graves containing eggshells from Poland.

cosmos,’ then a clay imitation is already an object
made by man (...)."** As a result, it can be stated
that in ritual activities an egg could not always
be replaced by a ceramic imitation and an Easter
egg-rattle by an egg.'** However, this is a topic for
another discussion.
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The remaining Chronolo Source
No. Site Grave no. | Sex Age Location contents sy of Comments
of the grave | . .
of the grave information
K];Zviss(l:(i 2" half Rajewski
) th .
1 Kujawsko- 23 ? infans at the feet - ofth.e 1.1 1937, 75;
—vomorskic —beginning | Kaszewscy
o Goshin of the 120 c. | 1971, 427.
Brzes¢ d
Kujawski, on the right 0? th:alhlc“‘ Kaszewsc a burial
2 Kujawsko- 32 M adult £ - .. Y partially
. foot —beginning | 1971, 428.
-pomorskie of the 120 destroyed
Voivodeship ’
Brzes¢ »
Kujawski, on the right 0? th:allf“‘ Kaszewscy
: . N . )
3 I;‘;ﬁ:;‘;‘ie 39 ' infans hand ~beginning | 1971, 429.
B th
Voivodeship of the 12 c.
Brzes¢ d
Kujawski, ofzthehéllllfh— Kaszewsc
4 | Kujawsko- 73 ? infans | at the skull . e Y
pomorskic beginning 1971, 429.
B th
Voivodeship of the 12%c.
Czekanbw, infans I mid-11"- Z_aAWri((i)zli(l?-
5 Mazowieckie 24 ? (2_3 cars) at the feet - beginning 1982
Voivodeship y of the 13" c. 48 51’
Czekandw, i mid-11"— Zaw;tdzka-
6 Mazowieckie 42 M ( 6”;)6”1 s ) ? - beginning -Antosik
Voivodeship years of the 13" ¢. 1982, 48.
an iron knife;
a clay spindle Zawadzka-
whorl; 12 glass -Antosik
Czekandw, senilis beads (necklace); | mid-11"— 1975. 158:
7 Mazowieckie 83 F ( 6 0 ee;rs) ? 3 temple rings beginning Zawe: dzka’—
Voivodeship y of tin (2) and | of the 13" ¢. .
. -Antosik
bronze (1); 3 silver
. 1982, 48.
beads; a tin ring;
a clay vessel
Czekandw, . n the mid-11"— Zawadzka— skeleton
. infans I middle . -Antosik .
8 Mazowieckie 87 ? - beginning on the right
. . (6-9 months) of the 1982, .
Voivodeship of the 13" c. side
grave 48, 54.
Czekanow, nfans I mid-110 Z;Xvatdzlr-
9 Mazowieckie 98 ? tnjans at the feet - beginning ~Antost
Voivodeship (3 years) of the 13" c. 1982,
48, 54.
in addition
between to
Czekandw, M fragment
10 | Mazowieckie 150 and ad-ult and | bumed, of a secondarily | 12"-13"c. Kalaga 2006, skeletons,
. . infans human 23. burnt
Voivodeship ) . burnt clay vessel
remains human
bones

137 Recently Gur’yanov and Chubur 2022.

138 Kajkowski 2020, 70.
139 Kajkowski 2020, 71.
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The remaining Chronolo Source
No. Site Grave no. | Sex Age Location contents of the ra%i of Comments
of the grave g information
Czekandw, mid-11"— Zawadzka-
11 | Mazowieckie 188 ? infans. I | at the feet - beginning -Antosik
Voivodeship of the 13" ¢. | 1984, 146.
2" half of the
. . on the right 117274 half
12 VSileeliz’ ScﬁZk‘:e B150 N infans 1 forearm ) of the 12% c. Indycka
VoivocIi)eshi " |(2.5-3.5years)| and right (or beginning | 2021, 177.
P hip of the
13t ¢.)
2" half of the
th_~nd
Giecz, site 4 infans [ on the right fracment lgthz I zlllha It Indycka
13 | Wiclkopolskie | €67 ? (1’_”-2“’; sy | Sideofthe | f:b(ffe Ifee e (‘(’)r b: innircl' 2021,
Voivodeship ¥ pelvis EIMME | 190, 177.
of the
13"¢.)
2" half of the
th_~nd
Giecz, site 4 infans I on the left | 12 glass beads (111’ thezl 213:1 (l:f Indveka
14 | Wielkopolskie C86 ? side of the (necklace); 7 Y
. . (1.5-2.5 years) . (or beginning | 2021, 177.
Voivodeship skeleton iron needle
of the
13" ¢.)
2™ half of the
th_~nd
Giecz, site 4 dult on the right é; thez | 2}[1:1 ]Cf Indycka
15 | Wiclkopolskie | €87 M (3“4 ”CZ:S) side of the ironnail | 0\ ioming| 2021 161,
Voivodeship Y skull g & 177
of the
13h¢c.)
end of the There
10— 1 half could also
3 bronze temple of the 11" ¢. [Miciak 2017, | have been
Giecz, site 10 maturus/ between | rings (one silper (983-1021 AD,| 54; Miciak | a wooden
16 | Wielkopolskie 3/14 ? senilis W g v 68.2 % and Agnew | bowlin
. R the feet | plated); bucket; ..
Voivodeship (> 45 years) . probability 2021, the grave,
bronze fittings
900-1030 168, 173. | Miciak and
AD, 95.4% Agnew
probability) 2021, 168.
The grave
may also
have
contained
Miciak a bone
Giecz, site 10 . 2017, 51, 56;|  spike
. . senilis on the left | bronze temple 21 quarter LT . "
17 Wle'lkopolslfle 20/16 F (> 50 years) foot ring: 2 coins of the 110 c. Miciak and | an iron nail
Voivodeship Agnew 2021,| and an
168, 178. | unspecified
metal
object,
Miciak
2017, 56.
end of the
1011 c.
.. The
Giecz, site 10 infans I on the right (99‘2; 12] §/AD’ AM:;I\?/k;)nzdl eggshells
18 | Wielkopolskie 15/17 ? y side of the clay vessel 0 & | were in
Voivodeshi (4-6 lat) skull probability 166, 168, acla
vodesiip 4 986-1153 180. .
AD, 95.4% '
probability)
at the level
of the
abdomen
(between
the lumbar
Giecz, site 10 infans I vertebrae, end of the Miciak and | skeleton on
19 | Wielkopolskie 8/19 ? ( ()l-an:;lrs) ribs, - 1071 1" ¢ Agnew 2021,| the right
Voivodeship y forearm ' 168, 184. side
bones and
hip, on
the right
side of the
skeleton)
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The remaining Chronolo Source
No Site Grave no. | Sex Age Location contents of the ragi of Comments
of the grave grav information
between 2 temple
Giecz, site 10 maturus btf)lzessh gln rings; antlers end of the Al\grll(z\;‘?/k;(l)r;dl
20| Wielkopolskie | 17719 F1(30-50 years) | the basset | TS 1 ygu jpmc | 168-169,
Voivodeship of processing;
part of the . . 185.
crave) 2 iron nails
Giecz, site 10 . X . Miciak and
21 | Wielkopolskie | 2019 | 2 (H’_"lv;";rs) on ﬂfl(fort‘ght iron knife fgffifl tlhf Agnew 2021,
Voivodeship Y " | 168, 186.
2 bronze temple Ili?::;allls]iff_a slight
Gora, rings; iron knife 2 half ) 9%]00 remnants
22 | Wielkopolskie 7 F(?) | adultus | atthe feet | with a fragment N ' of textile at
. . of the 11" c. 183-184;
Voivodeship of a bronze Kozikowska the temple
scabbard fitting 1960. 195, rings
at Kowianska-
i a distance . . -Piaszykowa
Gora unspecified iron
> of about 2" half 1960
23 \N\/]leilkogol}sll;le 11 ? iuvenis 40 em obJei::t,n 1r(i>ntkr1111fe, of the 110 ¢. 185-186;
orvodesiip from the on pisto Kozikowska
right foot 1960, 195.
Zoll-
Jaksice, on the left 110 -Adamikowa | ‘skeleton
24 |Swietokrzyskie 4/61 ? infans foot bronze plate beginning 1966, 57; | of a larger
Voivodeship 00 of the 12% ¢. | Migkiewicz |  child’
1968, 422
Konskie, at th ?9:;55(5)0\;/;14(1 a burial
25 |Swietokrzyskie | unnumbered | ? ? © R ? e, P under
Voivodeshi skeleton Kostrzewski hearth IT
Vi p 1962, 111.
Kordala
1992, 37;
Plock- 2" half  |[Luczak 1992,
-Podolszyce iuvenis between . . of the 11"~ | 101; Luczak
s 9 5
26 Mazowieckie 25 " |(15-16 years)| the feet iron knife beginning | and Kordala
Voivodeship of the 12%¢. | 1995, 10;
Kordala
2006, 204.
Nowaczyk
Przastaw, . "
27 |Swigtokrzyskie 39 F adultus/ ? ? m.ld_llh and
Voivodeshi maturus mid-12"c. | Nowaczyk
orvodesiip 2017, 116.
a mound
Rogow. . . . with
L infans I-1 |in the burnt mid-11"—  |Kalaga 2006,
? -
28 Ma.ZOWIGCk.le 2 ’ and adultus layer mid 13" c. 74, 151. cremated
Voivodeship human
remains
Sandomierz-
-Kamien infans . 2" half of the a burial
29 | Plebatiski, 12 2 | @bout | tﬁie‘;ght iron knife | 119-1% half Fl;’;gk 522016’ partially
Swictokrzyskie 4-5 years) of the 12" c. »77 | destroyed
Voivodeship
bronze bowl;
wooden plate;
2 temple rings, .
Wolin- at the feet iron knife; Cnotll.wy.
, (under the . and Wojtasik
-Mtynowka, bronze spindle whorl; 7 1959. 250
30 Zachodnio- 115(252) |F(?)| iuvenis bowl Zon iron nails; plant | 9"-12"c. Wo‘;asik,
pomorskie a wooden remains (nuts, 19 68J 67-68
Voivodeship broad bean seeds); ’ ’
plate) . . 202.
skin remains;
fragments of clay
vessels
Ztota in the Miskiewicz
31 Pinczowska 78 o infans burial pit | 112 glass beads; | mid-11"— 1967. 112
Swigtokrzyskie ’ (at the 4 fluorite beads | mid-13"c. | 3’ | ’
Voivodeship feet?) )
Ztota e
Pinczowska mid-11%— Miskiewicz
32 Swigtokrzyskie 85 ? infans at the feet - mid-130 ¢ 1967, 113,
Voivodeship 131.
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The remaining Chronolo Source
No. Site Grave no. | Sex Age Location contents gy of Comments
of the grave |. q
of the grave information
in the
central
Zlow part of the , Miskiewicz
Pificzowska L . mid-11"—
33 e . . 91 ? infans grave pit - . ' 1967, 116,
Swigtokrzyskie . mid-13"c.
Voivodeshi (just 131
P above the
skeleton)
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